chapter four

4:1 After these things I looked, and behold, a door standing open in heaven, and the first voice which I had heard, like the sound of a trumpet speaking with me, said, "Come up here, and I will show you what must take place after these things."  {meta, (pa)--ou-toj (apdan-p) see 1:19--ei=don (viaa--1s)--kai, (cc)--ivdou, (qs) look,. Behold--qu,ra (n-nf-s)--avnoi,gw (vprpnf-s) having been opened and still open—evn (pd)--o` ouvrano,j (n-dm-s)--kai, (cc)--h` fwnh, (n-nf-s)--h` prw/toj (a-onf-s) the one from Rev. 1:10--o[j (apraf-s)--avkou,w (viaa--1s) force of pluperfect--w`j (cs) simile, as or like--sa,lpigx (n-gf-s)--lale,w (vppagf-s) communicating--meta, (pg)--evgw, (npg-1s)--le,gw (vppanm-s)--avnabai,nw (vmaa--2s)—of upward movement, ascend, come up--w-de (ab) in this place, here--kai, (cs)--dei,knumi (vifa--1s) same as 1:1, to show, exhibit, make clear or plain--su, (npd-2s)--o[j (-apran-p)--dei/ (vipa--3s) it is necessary, not optional--gi,nomai (vnad) comp.infin.--meta, (pa)--ou-toj (apdan-p)}
4:2 Immediately I became in the Spirit; and behold, a throne was standing in heaven, and One sitting on the throne.  {euvqe,wj (ab) immdiately, right away, at once, instantaneously--gi,nomai (viad--1s) became—evn (pd)--pneu/ma (n-dn-s) used 4X in Rev. denotes a change of condition and place--kai, (cc)--ivdou, (qs) constant use of this word indicate amazement--qro,noj (n-nm-s)--kei/mai (viin--3s) properly to lie or lie down, of things to be placed, sit, stand, time isn’t emphasized with impf. See Jn. 19:29, force here is occupying a spot—evn (pd)--o` ouvrano,j (n-dm-s)--kai, (cc)--evpi, (pa)--o` qro,noj (n-am-s)--ka,qhmai (vppnnm-s) no discreet subject here, but God is the One sitting}
Exposition vs. 1-2

1. Chapters 4 and 5 are introductory and they are designed to prepare the reader for the future events that will take place in chapters 6-22.

2. While we generally recognize that the section that follows is chronological, we must not insist on a strict linear chronology and allow for parenthetical material.

3. Spiritually speaking, these two chapters form a sort of prologue to the events that come to pass during Daniel's 70th week and provide us a heavenly perspective of the dramatic and devastating judgments that will take place on planet earth.

4. While some have been concerned with the chronology of these two chapters, chapter 5 is basically timeless and simply designed to introduce us to the new situation as it exists in the third heaven, and chapter 6, which begins the seal judgments occurs almost immediately.

5. Our first verse begins the final section of the book of Revelation, which contains many of the things that John was instructed to write in Revelation 1:19.

6. This new division in the book can be easily established by three criteria: a change of scene, come up here, a change of time, after these things, and the recurrence of the phrase in the spirit.
7. If there is any question that the things which shall take place after these things begins with this verse, it is largely eliminated by the repetition of meta, tau/ta twice in this verse, corresponding with the same expression in 1:19.

8. The only possible antecedent to this phrase is the content of chapters two and three, which contain Christ’s messages to the seven churches.

9. As we observed at the end of chapter three, the church had degenerated to the point that it was completely unacceptable in an experiential sense.  Rev. 3:15-16

10. If one understands dispensational realities, there must be some reason for the ending of one dispensation and the beginning of another; God does not arbitrarily move between dispensations as He advances His plan.

11. We know from the gospels that Jesus Christ had instructed the Jews at the First Advent that they were no longer to be the custodians of His plan due to their negative volition, which was expressed in a maximum way by their rejection and murder of God’s Son.  Matt. 21:42-43

a. Jesus Christ is the stone that was rejected by the Jews.

b. The builders refer to the Jewish leadership that engineered the murder of Messiah.

c. Although the negative Jews rejected this stone, God overruled their negative volition and made Jesus Christ the chief corner stone of true Israel.

d. Due to their gross mishandling of God’s vineyard, they will be historically replaced by another group as the custodians of the kingdom.

e. Moses and Isaiah had instructed the Jews as to this possibility if they continued to reject God and His Word.  Deut. 32:21; Isa. 65:1

f. Jesus Christ speaks of another people, whom He calls a nation, but does not specify who they are.

g. This new nation is the Church, which is comprised of people of every nation, language, geographic locale, and race.

h. This new nation will do what Israel failed to do: produce the fruit of doctrine that God seeks.  Matt. 21:34,43

i. The rejection of Messiah was the final straw (God had been tolerating the negative Jews for many centuries) that prompted the change from Israel to the Church.

12. In a similar fashion, the Church has now deteriorated through negative volition, rejection of Bible doctrine, and the refusal to produce the fruit of the kingdom.

13. Paul, like the Old Testament prophets, warned the Church that it was not exempt from the judgment of God simply because it was under maximum grace.  Rom. 11:13-25

a. Paul recognized and taught the distinction between Israel and the Church, contrary to what Covenant Theologians now teach.  Rom. 11:1

b. Paul cites the fact that the Church has its historical roots in the true Hebrew faith as practiced by the Patriarchs.  11:16

c. The root of the olive tree represents true Israel, the beginning of which is men such as Abraham, Isaac, and Jacob.  Gen. 12:3

d. The wild olive branches are Gentile believers, who partake of the blessings of the covenants through faith in Christ.  11:17

e. The branches that were broken off represent their descendants, those negative Jews that have rejected their spiritual heritage and are rejected by God.  11:17,20

f. Paul definitely warns against any form of anti-Semitism based on the conceited notion that God is finished with the Jews.  11:18-20

g. Further, Paul makes it quite clear that the church does not have any reason to believe that God will not judge its negative volition in an equally harsh fashion.  11:21

h. He makes it quite clear that the church can be cut off and the Jews can be grafted back into the tree of blessing.  11:22b-23

i. He explains that the Jewish unbelief is to continue until such time as the fullness of the Gentiles has come in.  11:25

j. This phrase is not to be confused with the times of the Gentiles since they are found in very different contexts and focus on two very different things.  Lk. 21:24

k. The fullness of the Gentiles refers to the period of history in which maximum positive volition exists among the nations.

l. The times of the Gentiles refer to the period of history when various Gentile kingdoms dominate Israel and Jerusalem.

m. However, both phrases indicate that the time of Gentile dominance, based on the negative volition of the Jews, has a distinct limit.

14. Any study of theological history will clearly show the parallels between the end of the dispensation of Israel and the dispensation of the Church Age.

a. At the close of the age of Israel, the Jews expressed maximum negative volition and Gentiles were receptive to the plan of God.

b. At the close of the Church Age, the Church expresses maximum rejection of doctrine and the Jews will once again desire the truth.  Rom. 11:26; Rev. 7:4-8

15. Therefore, this verse signals the end of our current dispensation and the resumption of the final, missing seven years of Daniel's 70th week.  

16. Contextually and interpretatively, this phrase after these things refers to the events that begin with the ending of the dispensation of the Church Age. 

17. To this point, the book has covered some 2000 years of church history, and the balance of the book will deal in detail with Daniel's 70th week and the events that follow those final seven years before the Millennium.

18. One must make note of the fact that the term evkklhsi,a (ekklesia-church) is used 19 times in the first three chapters and is not mentioned again until Revelation 22:16.

19. This has caused all but the most intellectually dishonest interpreters to recognize that the church is not on the historical scene when the events contained in chapters 6-19 occur.

20. John’s attention is now directed from the earthly conditions that existed during the Church Age to the heavenly scene that is about to be revealed.

21. He draws attention to this reality with the interjection ivdou. (idou—behold, look) as he observes a door, having been opened in heaven.
22. While it is not explicitly stated, it is obvious from the comments in Revelation 3:7-8 that Jesus Christ is the one that possesses the power to open and has opened this door of resurrection.

23. We know from chapter 1 that John had become in spirit on the Lord’s day, but there is no mention of the fact that he was removed from his physical position on the island of Patmos.

24. It is evident that he is observing this open door from the perspective of planet earth, and this is further confirmed by the command to come up here.
25. The door represents supernatural access to the third heaven and the moving of John from the earth to the third heaven is a symbolic way of representing the rapture of the church.

26. The voice that is speaking is the same one that John had heard previously and must be identified as God the Son.  Rev. 1:10,12

27. Jesus Christ will issue a command that will be audible to every Church Age believer, living or dead, to assemble in the second heaven with Him.

28. We will hear that command to come up here almost simultaneously with the transformation of our mortal bodies into eternal, resurrection bodies like Jesus Christ’s.  ICor. 15:50-58

29. At that time we will be supernaturally removed from the planet in our resurrection bodies and assemble for the awards ceremony at the Bema seat.

30. The only three times in the New Testament when the words voice and trumpet are used in the same verse all refer to Jesus Christ and the power with which He speaks.  IThess 4:16; Rev. 1:10, 4:1

31. At the actual event there will be a discreet trumpet blast, which is separate from the sound of the voice as documented in I Corinthians 15:52

32. John is informed that he is going to be transported from earth into the third heaven, from where he will be shown the events that must take place after these things.
33. John does not appear to see any bodily form at this point, but merely hears the command from the same voice he heard in chapter one.

34. Again, the impersonal verb dei/ (dei—it is necessary) is used, as is was in 1:1, to indicate that these are not merely previews of what might occur but events that are determined by the determined foreknowledge and counsel of God.

35. John is immediately transformed into a spiritual state, conveyed into the future, and brought into the throne room of God, the heavenly Temple.

36. While many reject the fact that this is a symbolic way of representing the rapture, all that we know of prophecy, dispensationalism, Daniel's 70th week, and the fact that the church is no longer mentioned indicates that this is the precise point at which the church leaves the planet.

37. This is consistent with the promises that we are to be delivered from the wrath of God and these scene begins the portion of history in which the wrath of God is poured out on His enemies.  Rom. 5:9; IThess. 1:10, 5:9

38. While many may quibble about the fact that the first half of Daniel's 70th week is not the actual expression of God’s wrath, it is clear that the appearance of Antichrist is part of God’s judgment on negative volition, and this does not occur until after the church is gone and the Age of Israel is resumed.  IThess. 2:7-8,11-12

39. In fact some have argued that, There is no textual basis to claim that the "church age" has ended at Revelation 3:22. The are no explicit passages of Scripture that make such a claim. The argument that Revelation 4-19 does not involve the church is one of silence. It goes like this: the absence of any reference to the church between Revelation 4:1 and 18:24 means it is not involved in the events that constitute this section.”
40. The argument that this is one from silence is somewhat humorous since the removal of the church is a silent event from the perspective of the unbelieving world, which will not recognize what has happened until after the fact.

41. Further, it comes like a thief to those believers that are not looking for it and they will suffer the loss that comes to those that reject doctrine.  Rev. 3:3

42. John’s attention is immediately drawn to the object that was obviously the focal point of the scene that he observed.

43. While some have suggested that the imperfect of kei/mai (keimai) indicates that this throne was new or had just been placed here for these events, this word is certainly used of inanimate things that simply occupy some spot.  Jn. 19:29

44. While God is depicted as having a portable throne in certain parts of the Old Testament (Ezek.10:1), or moves it from place to place as needed (Dan. 7:9), this throne should be viewed as God’s permanent seat.

45. The throne is established as the center of all that John sees and is designed to stress the Divine attribute of sovereignty.  IKings 22:19; Isa. 6:1; Ezek. 1:26

46. We must recognize that God is spirit and that John is communicating to human beings with no frame of reference for the realities of heaven, and these realities are communicated in such a way as to help us understand.

47. God rules at all times as the sovereign King of the universe and this attribute indicates the reality and nature of God’s volition.

48. Since God possesses volition, He makes decisions, plans, and policies, which men may accept or reject according to their volition.  Gen. 1:3,26

49. Due to His nature He has no rivals as He exercises supreme power and rule over everyone and everything, there is nothing outside His jurisdiction.  Deut. 4:39; Ps. 93:1-2

50. As the absolute authority in the universe, He alone possesses authority as a part of His essence, which He may or may not exercise as He sees fit.  Job 34:13-15

51. All other authorities, human and angelic, have their power delegated to them by God.  Dan. 4:32,35; Rom. 13:1-7

52. When addressing the sovereignty of God, we must recognize three distinct application of Divine sovereignty, which include:

a. God's directive will--What God actually desires.

b. God's permissive will--What God allows or tolerates.

c. God's overruling will--God's  intervention  in  judgment

53. Our work in Revelation is going to emphasize the latter of these three applications as God is going to overrule Satan, his angels, and all unbelievers by establishing His Son as the Sovereign Ruler of planet earth.  Rev. 11:15-18, 12:10, 19:6

54. What follows in this chapter finds its focus on the throne, moves to the One seated on the throne, what is around the throne, what proceeds from the throne, and what is before the throne.

55. It should here be noted that there was only One person observed on the throne and it is clear that Jesus Christ is not seated with the Father as He was during the Church Age.  Rev. 3:21

56. This is due to the fact that He had arisen, returned to planet earth for the church, and has not resumed a sitting position since He is about to engage in the execution of the wrath of God.

57. A comparison of the earthly tabernacle/temple with the heavenly throne room reveals a series of parallels as we would expect.  Heb. 8:5, 9:23

The Most Holy Place  Ex. 26:30-35
The Throne of God the Father 4:2

Ark of the Covenant
Ark of the Covenant  11:19

Cherubim over the Ark  Ex. 25:17-21
Four Living Creatures  4:6

Altar of Incense  Ex. 31:8
Altar of Incense 8:3-5

The Golden Lampstand Ex. 25:31-40
The Seven Lamps of Fire 4:5

The Bronze Laver Ex. 30:18
The Sea of Glass 4:6

Altar of Burnt Offering  Ex. 31:9
The Golden Altar 6:9, 9:13

Priests 
Elders, a Kingom of Priests 1:6, 4:4

Doctrine of the Rapture

4:3 And He who was sitting was like a jasper stone and a sardius in appearance; and there was a rainbow around the throne, like an emerald in appearance.  {kai, (cc)--o` (dnms+) ka,qhmai (vppnnm-s) to sit, sit down--o[moioj (a--nm-s) similarity, resembling, looking like--o[rasij (n-df-s) 4X, what is seen, the visible form--li,qoj (n-dm-s) a stone--i;aspij (n-df-s) 4X, 1X of God and the others of the New Jerusalem, not the modern jasper, which is opaque and can range in color from yellow to red, but more like a diamond--kai, (cc)--sa,rdion (n-dn-s) this stone was blood red--kai, (cc)--i=rij (n-nf-s) a circle of light, a brilliant rainbow--kuklo,qen (pg) 3X, only in this chapter, encircling--o` qro,noj (n-gm-s)--o[moioj (a--nm-s) resembling--o[rasij (n-df-s) the visible form--smara,gdinoj (ap-dm-s) 1X, the emerald is a translucent green stone that is almost unique, it is very difficult to find two alike}
4:4 And around the throne were twenty-four thrones; and upon the thrones I saw twenty-four elders sitting, clothed in white garments, and golden crowns on their heads.  {kai, (cc)--kuklo,qen (pg) encircling--o` qro,noj (n-gm-s)--qro,noj (n-am-p)--ei;kosi (a-cam-p) twenty--te,ssarej (a-cam-p) four--kai, (cc)--evpi, (pa)--o` qro,noj (n-am-p)--ei;kosi (a-cam-p)--te,ssarej (a-cam-p)--presbu,teroj (ap-am-p) elders, advanced in age, when not use of age, this word refers to pastor-teachers--ka,qhmai (vppnam-p) enthroned in positions of honor--periba,llw (vprmam-p) having clothed themselves—evn (pd)--i`ma,tion (n-dn-p)--leuko,j (a--dn-p) bright or white--kai, (cc)--evpi, (pa)--h` kefalh, (n-af-p)--auvto,j (npgm3p)--ste,fanoj (n-am-p) properly, victor’s wreaths--crusou/j (a--am-p)}
Exposition vs. 3-4

1. As John observes the throne of the Sovereign of the universe, he quickly moves to a description of the One sitting on the throne, who is God the Father.  Rev. 5:7, 6:16

2. However, we do know that Jesus Christ had apparently been sharing that throne until the recent past when He arose to resurrect the church.  Rev. 3:21

3. This is very significant when we begin to evaluate the various aspects of the throne room and their significance, since anything true of the Father is now true of the Son.

4. Further, for one to understand God and His plan, he must recognize that God’s revelation of Himself centers fully in His Son.  Heb. 1:1-3

5. Therefore, what is true of God and is invisible to the eye will be made clear in a visible way through His Son, Who is the exact representation of His nature.
6. While God is spirit, He chooses to give some sort of physical representation or manifestation of Himself for the sake of His creatures.

7. While it is not explicitly stated, it appears that God manifests Himself in this scene with a human form that is encompassed with the brilliant colors John describes in our verses.  Rev. 5:1,7 cf. Dan. 7:9; Ezek. 1:26

8. He does not require this or any other localized residence in the material universe since He transcends His creation to infinity.

9. However, this discernable “battle headquarters” has been established so that angels and men can witness His sovereign control of the universe as He prepares to establish His Son as ruler of earth.

10. God’s essence is not described here using anthropomorphisms as is common in other places; it is described using two precious stones and the colors they give off when they are struck by light.

11. It is important to remember that we cannot fully grasp the essential glory of God’s essence since God dwells in unapproachable light, whom no man has seen or can see.  ITim. 6:16

12. John is at once confronted with a world of real substance, beautiful colors, noises, voices, angels, and elders, but it is clear that the One sitting on the throne is the focal point of this scene.

13. The stones mentioned are not the modern, cheaper versions that are so common today, but are very valuable stones that emanated specific colors.

14. The modern jasper stone, which can vary in color from black, to purple, to yellow to red, is mostly opaque, and can be purchased quite inexpensively.

15. This stone is described more fully in Revelation 21:11 and is crystal-clear and noted to be quite costly.

16. The general consensus is that this stone is an exceedingly valuable stone and was not opaque but translucent, allowing light to be refracted as a diamond does.

17. The second stone mentioned is the sardius stone, which is most commonly fiery red in color, and was equally luminous as the jasper stone and may be the modern ruby.

18. The question immediately arises as to why God chooses to manifest the glory of His essence with these two specific stones.

19. The answer is twofold, is found in what was attributed to God in Revelation 1, and is also found in the Old Testament and the breastplate of the High Priest, on which the first and last stones were the jasper and sardius.

20. These stones are a visual confirmation of what John had been told previously and speak of the eternal nature of God, the first and the last.  Rev. 1:8, 22:13

21. God existed before anything else, is the only One that possesses life as part of His essence, and will continue to exist for all eternity; He is truly the first and the last.

22. The second reason these two stones were selected was that every Jew would immediately recognize them as belonging to the breastplate of the High Priest.

23. Each of the stones corresponded to one of the twelve tribes and the sardius stone represented Rueben, the first born, while the jasper represented Benjamin, the last son.

24. The names of these sons of Jacob are quite significant and are used to express the reality that God is about to install His Son as the ruler of planet earth.

a. Rueben means behold a son!
b. Benjamin means son of my right hand.
25. Both of these designations are designed to communicate the reality that God is going to resolve the issues of the angelic conflict through His firstborn (Heb. 1:5-6), the Son of His right hand.  Heb. 1:3; Ps110:1

26. The colors are also significant, with the clarity of the jasper emphasizing the glory of God and the red of the sardius denoting the principle of sacrifice, both of which are very evident in the life of His Son.

27. The next item John observes is an emerald-colored rainbow that encompassed the throne on all sides.

28. Again, John uses a comparative adjective o]moioj (homoios) to introduce a similarity between the color of the rainbow and the color of the emerald, which is deep green.

29. The rainbow is designed to call to mind the events following the flood of Noah and the promises that God made to him.

30. In Genesis, the rainbow is declared to be the sign of the covenant which I am making, and serves as a very fitting symbol of God’s faithfulness to His promises.

31. In fact, the rainbow reflects the reality that God will keep His word and will fulfill every covenant that He has made with men.

a. The Noahic covenant—the promise of no more flood.  Gen. 9:8-13

b. The Abrahamic covenant—the promise of land, a nation, personal honor, and universal blessing.  Gen. 12:1-4

c. The Mosaic covenant—applicable only to Israel, containing blessing and cursing clauses. Ex. 19:5, 24:8

d. The Davidic covenant—the promise of David’s descendant ruling over Israel forever. IISam. 7:13-16

e. The New covenant—Jere. 31:31-34

32. The rainbow is green to denote the principle of life, particularly new life, and the fact that His resurrected Son, Who has the eternal life of deity as part of His essence, will fulfill all God’s dealings with man.

33. Having dealt with the Father and the significance of the throne, John now notices a group of 24 elders sitting, clothed in white garments, and golden crowns on their heads.
34. As you can imagine, this group has generated a tremendous amount of theological controversy and have been identified variously by a multitude of interpreters.

a. Some have identified these elders as the 24 books of the Old Testament.

b. Some have identified them as angelic creatures of which we have no further knowledge.

c. Some have identified them as a collection of Old Testament and New Testament believers.

d. Some have identified them as the church.

35. These cannot be angelic creatures for the following reasons:

a. The term elder is an office and is never used of angels anywhere in the Bible.

b. The fact that they are sitting further confirms that they cannot be angels since there is no biblical evidence that angels sit in Heaven.  Heb. 1:13

c. The fact that they are clothed in white would not be an issue if they were angels, since there is no indication that angels are ever clothed in anything else.  Jn. 20:12

d. In fact, white garments are only mentioned in Revelation with respect to men.  Rev. 3:5,18

e. There is no place in the Bible that indicates that angels will be provided victory wreaths as these 24 elders have.

36. Logically and contextually, these 24 elders must be identified as the church, the Royal Priesthood, which has been translated to Heaven, and has been evaluated at the Bema Seat since they have their crowns.  IICor. 5:10

37. Many interpreters object to these elders symbolically representing the entire church and insist that they be interpreted as 24 literal beings, a fact to which we do not object.

38. Their argument that we must take everything literally in this book is quickly undermined by what follows in verse 5, where the lamps are clearly designed to be symbolic for the Holy Spirit.

39. The reason that there are 24 is found in the Old Testament priesthood and the 24 orders that were established for the Levitical priesthood under David.  IChron. 24:1-18

40. There were thousands of priests in the Old Testament, and will be millions of royal priests in Heaven; however, all the priests could not actually serve at the same time so they were divided into 24 orders that served on a rotating basis.  Lk. 1:8-9

41. When all the 24 priests met together, they represented the totality of the priesthood, just as these 24 elders represent the universal, royal priesthood.

42. Although they represent the entire church, it seems clear that they are to be taken as 24 literal, separate pastor-teachers that occupy these chief positions of authority, just as there were 24 literal men that headed up each course of the priesthood.

43. They are seated on thrones to indicate that they are royalty and that they have not only completed their work on earth, but are entitled to administer the kingdom under God, jointly and co-equally with Christ.  Ps. 110:1; IITim. 2:12; Rev. 3:21

37. The white garments symbolize the basic provision of salvation by grace and emphasize the imputed righteousness that each believer receives.  

38. However, white garments are a special blessing of Ph3 and the fact that they are clothed in white is indicative of the fact that they have overcome and won the victory in Ph2.  Rev. 3:5

39. The crowns are not the crowns of earthly royalty (Gk. dia,dhma—diadema), but are the ste,fanoj (stephanos—wreaths), the victory wreaths that are promised to believers.  ICor. 9:25; James 1:12; IPet. 5:4; Rev. 2:10

40. Further, the wreaths are composed of gold, which is the most valuable metal but the most enduring, symbolizing the imperishable nature of that reward.  ICor. 9:25

41. While this fulfills the Old Testament type, one should not assume that these elders are anything other than Church Age believers since Old Testament believers do not receive their resurrection until the Second Advent.  Rev. 20:4

42. We know that Jesus Christ promised the twelve apostles that they would sit on twelve thrones and judge the twelve tribes of Israel as part of their SG3.  Lk. 22:28-30

43. However, this does not take place until after the Second Advent and the establishment of Christ’s earthly throne, and their thrones appear to also be earthly thrones during the Millennium.  Rev. 20:4

44. I would conclude that the apostles are more closely identified with Israel and, although they are certainly the foundation of the church, they appear to have their rewards with respect to that nation.  Rev. 21:14

4:5 And from the throne proceed flashes of lightning and sounds and peals of thunder. And there were seven lamps of fire burning before the throne, which are the seven Spirits of God;  {kai, (cc)—evk (pg)--o` qro,noj (n-gm-s)--evkporeu,omai (vipn--3p) going out--avstraph, (n-nf-p) 9X, bright or flashing rays of light--kai, (cc)--fwnh, (n-nf-p) sounds or voices--kai, (cc)--bronth, (n-nf-p) 12X, thunder, the sound that follows lightning—kai. (cc)--e`pta, (a-cnf-p)--lampa,j (n-nf-p) lamps or torches--pu/r (n-gn-s) gen. of material--kai,w (vpppnf-p) active, to light or ignite, passively to burn or be burning--evnw,pion (pg) in the presence--o` qro,noj(n-gm-s)--o[j (aprnn-p)--eivmi, (vipa--3p)--to. e`pta, (a-cnn-p)--pneu/ma (n-nn-p)--o` qeo,j (n-gm-s)}
4:6 and before the throne there was, as it were, a sea of glass like crystal; and in the center and around the throne, four living creatures full of eyes in front and behind.  {kai, (cc)--evnw,pion (pg)--o` qro,noj (n-gm-s)--w`j (cs)--qa,lassa (n-nf-s)--u`a,linoj (a--nf-s) 3X, here and Rev. 15:2--o[moioj (a--nf-s) looking like, resembling--kru,stalloj (n-dm-s) 2X, Rev. 22:1 clear ice, rock crystal--kai, (cc)—evn (pd)--me,soj (ap-dn-s) middle or midst--o` qro,noj (n-gm-s)--kai, (cc)--ku,klw| (pg) around, nearby--o` qro,noj (n-gm-s)--te,ssarej (a-cnn-p)--zw/|on (n-nn-p) living being, outside of Rev. is used of animals, Heb. 13:11; IIPet. 2:12; Jude 10--ge,mw (vppann-p) to be full of something, to be covered with--ovfqalmo,j (n-gm-p)--e;mprosqen (ab) on the front of--kai, (cc)--o;pisqen (ab) on the back of}

Exposition vs. 5-6

1. John continues to record his sensory experiences in the third heaven, now turning to the audio and visual phenomena that he observed.

2. He relates this information using a graphic present tense that is designed to bring the reader into the immediate scene.

3. This imagery of lightning and the associated sounds of thunder proceeding from the throne itself is very much like that of Exodus 19:16 and is designed to produce the same sort of effect that it produced in Exodus 20:18.

4. This ominous display of power is designed to bring one to the realization that God’s impending judgment is about to fall.

5. Some interpreters have correctly noticed that there are three distinct phenomena that proceed from the throne, which include lightning, sounds, and thunder.
6. Some have interpreted the term sounds to mean voices, suggesting that God Himself announces specific information.

7. However, the simplest meaning of the term is sounds and likely refers to the ominous and threatening noises that are emanating from God’s throne.

8. The sounds might very well include the types of noises that are associated with an approaching thunderstorm like rushing winds, distant rumbling, etc.

9. This is all designed to emphasize God’s omnipotent power in judgment and is designed to strike fear into the heart of those that would continue to oppose Him.

10. This throne of judgment may be likened to a war chariot, ready to unleash on a corrupt and rebellious world the just and necessary judgments to establish His Son as ruler and bring in everlasting peace.

11. John next observes seven lamps of fire burning before the throne, which are immediately identified for us as the seven Spirits of God.
12. Again, as we have noted, these are not seven discreet spirits, but a symbolic number that is used to express the seven-fold ministry of God’s perfect Holy Spirit. Isa. 11:2; Zech. 4:2-6,10 

13. This is an example of a grammatical pleonasm, a construction in which one uses more words than are necessary to express the single idea.

14. The fact that the seven spirits are in the presence of the throne of God emphasizes the doctrine of eternal procession, the theological reality that the Holy Spirit is sent by the Father and the Son, and does not function of His own accord.  Jn. 7:39, 14:26, 15:26, 16:13

15. Further the imagery of fire is designed to emphasize the illuminating ministry of the Holy Spirit, Who is the ultimate revealer of God.  ICor. 2:10-12

16. Just as the golden lampstand in the holy place provided illumination for the Levitical priests to perform their functions, even so the Holy Spirit provides us illumination through the Word of God so we can fulfill our priestly function before God.

17. Later, we are told that these seven Spirits of God are sent out into all the earth, causing some to suggest that the number seven is chosen to represent the seven continents and the reality that the ministry of the Holy Spirit is worldwide.  Rev. 5:6

18. John now turns to the area immediately in front of the throne and uses the comparative conjunction that he uses some 71 times in this book, comparing what he observed to a sea.
19. This expanse is very likely the same one that Ezekiel observed since both are described as being of the same nature as crystal, which was situated below the throne.  Ezek. 1:22,26

20. What is depicted here is probably a somewhat bluish (the color of seawater), clear and transparent, hard and shiny surface before the throne of God.

21. This corresponds to the bronze laver in the Tabernacle and Temple, which was filled with water for the cleansing of the priests and is a symbolic method of portraying the rebound adjustment and Ph2 sanctification.

22. The reason that the sea of crystalline transparent glass is solidified like ice is designed to stand as a permanent, silent tribute to the work of doctrine in time and the cleansing that was provided in rebound.  IJn. 1:9

23. We recognize that the Word of God is the agent of Ph2 sanctification and now the church resides in Heaven with no need of further cleansing.  Jn. 17:17; Eph. 5:26

24. Further, one could apparently see through this glassy, crystalline sea allowing the occupants of the throne room to observe the events that are about to transpire.  Ex. 24:10; Ezek. 1:22

25. John’s attention is next drawn to the center of the scene he is surveying and he observes four living creatures, full of eyes in front and behind.
26. The phrase in the center/midst/middle of the throne is designed to indicate that the One on the throne and the these living creatures are so intimately related that they actually share in the throne.

27. We will address these creatures more fully in the two verses that follow but it is evident that there is not much agreement on who or what they are.

28. The fact that there are four of them is significant (as are all the numbers we find in this book) since four is the number of earth, the world, and mankind.

a. There are four compass points: north, south, east, and west.

b. There are four elements: fire, water, earth, and air.

c. There are four seasons: winter, spring, summer, and fall.

d. There are four general divisions of the human race: nations, tribes, peoples, and tongues.

e. There are four representations of Christ in the gospels: lion, man, ox, and eagle.

29. Therefore, these living creatures represent God’s government and activities with respect to the earth and mankind.

30. What we do know is that there were four living creatures that surrounded the throne, with each one being located apparently at one of the compass points.

31. This fact is deduced from the type of the tabernacle that had a standard at each of the four compass points, which we will detail in the verses that follow, 

32. The massive amount of eyes that these creatures possessed is a symbolic method of denoting their intelligence, and actually signifies unlimited intelligence.

33. Later in this chapter we are told that they are full of eyes around and within; this coupled with the fact that they were full of eyes in front and behind is designed to emphasize their knowledge of past history, current events, and future developments.

34. These four creatures are constantly observing and monitoring the affairs of the earth on God’s behalf, having complete and accurate knowledge of all His dealings: past, present, and future.

35. They are assigned to the throne room and are charged with the responsibility of upholding God’s righteousness in the world.

4:7 And the first creature was like a lion, and the second creature like a calf, and the third creature had a face like that of a man, and the fourth creature was like a flying eagle.  {kai, (cc)--to. zw/|on (n-nn-s)--to. prw/toj (a-onn-s)--o[moioj (a--nn-s)--le,wn (n-dm-s) 9X, a lion, the king of the beasts--kai, (cc)--to. deu,teroj (a-onn-s)--zw/|on (n-nn-s)--o[moioj (a--nn-s)--mo,scoj (n-dm-s) a young bull or ox--kai, (cc)--to. tri,toj (a-onn-s)--zw/|on (n-nn-s)--e;cw (vppanm-s)--to. pro,swpon (n-an-s) face, countenance, overt appearance--w`j (cs)--a;nqrwpoj (n-gm-s) simile, as or like--kai, (cc)--to. te,tartoj (a-onn-s)--zw/|on (n-nn-s)--o[moioj (a--nn-s)--aveto,j (n-dm-s) used of both eagles and vultures--pe,tomai (vppndm-s) 5X, all in Rev. to fly}
4:8 And the four living creatures, each one of them having six wings apiece, are full of eyes outside and within; and day and night they do not cease to say, "Holy, holy, holy, is the LORD God, the Almighty, who was and who is and who is to come."  {kai, (cc)--to. te,ssarej zw/|on (n-nn-p)—ei-j (apcnn-s) one--kata, (pa)--ei-j (apcan-s)--auvto,j (npgn3p) one by one of them cf. Mk. 14:19--e;cw (vppanm-s)--avna, (ab) distributive use, apiece--pte,rux (n-af-p) wings--e[x (a-caf-p)--kuklo,qen (ab) 3X, 4:3,4 outside, in contrast to esothen--kai, (cc)--e;swqen (ab) inside, inwardly--ge,mw (vipa--3p) to contain, be filled with, to be full--ovfqalmo,j (n-gm-p)--kai, (cc)--avna,pausij (n-af-s) 5X. to cease from something, to leave off, to  rest—ouv (qn)--e;cw (vipa--3p) lit. a resting they do not have--h`me,ra (n-gf-s)--kai, (cc)--nu,x (n-gf-s)--le,gw (vppanm-p)--a[gioj (a--nm-s)--a[gioj (a--nm-s)--a[gioj (a--nm-s)--ku,rioj (n-nm-s)--o` qeo,j (n-nm-s)--o` pantokra,twr (n-nm-s)  lit. having all power--o` (dnms+) eivmi, (viia--3s)--kai, (cc)--o` (dnms+) eivmi, (vppanm-s)--kai, (cc)--o` (dnms+)  e;rcomai (vppnnm-s)}

Exposition vs. 7-8

1. Many interpreters are divided as to whether or not these angelic creatures (the vast majority recognize that they are) are to be classed with the seraphim of Isaiah 6, or classed with the cherubim of Ezekiel 1.

2. More than a few others simply call them a clear combination of the cherubim and the seraphim, a composite of the two creatures.

3. They are said to have six wings and to ceaselessly offer praise to the Lord God similarly but not identically to the seraphs in Isaiah 6:3, which were located above God.  Isa. 6:2

4. The facial characteristics of the seraphs are not mentioned in Isaiah and since that is the only passage that mentions them we cannot draw any conclusions.

5. As for the cherubs of Ezekiel, they are said to be four in number and to have four wings and four faces, which would make them clearly different than the creatures we have in Revelation.  Ezek. 1:5-6

6. Many ancient and modern writers have concluded that there are exactly nine designations or ranks of angels, which they call angels, archangels, powers, authorities, principalities, dominions, thrones, cherubim and seraphim.
7. However, this does not address the watchers of Daniel 4:13,17, the four living creatures in Revelation, or the fact that some of these designations may refer to the same creature.

8. The Bible makes it plain there are variations in wisdom, power, and glory among angels that was not affected by the fall of Satan and those that followed him.

9. When these angels fell they lost their holy nature, but did not lose other attributes including their intelligence and strength: therefore, since all angels vary in personality, strength, wisdom, etc., their relative position in the angelic hierarchy apparently was not changed at the fall.  Eph. 6:12

10. We must admit that there is a certain mystery that we cannot penetrate with respect to the various categories of angels, accept our limitations, and recognize that only God can know these things in detail at this time. 

11. He is the one Who created their hierarchy; however, the angels themselves fully know their own powers, the nature of their station, and their responsibilities.

12. What we do know is that all creation is merely designed to be a reflection of the glory of God, some attribute of His essence or some function of His person.

13. The excessive number of eyes is used to denote the super-intelligence of these creatures, manifesting their knowledge of events past, present, and future.

14. This is clearly a manifestation of God’s omniscience; the attribute which is declaring the end from the beginnings and from ancient times things which have not been done.  Isa. 46:10

15. From John’s description in verse 7, it seems apparent that each of these living creatures had only one face, which certainly distinguished them from the cherubim in Ezekiel.  Ezek. 1:6

16. Some interpreters have attempted to explain this away by suggesting that John’s perspective in Heaven was one-dimensional and he could only see each of them from his position.

17. However, that assumes facts not in evidence and suggests that John could not see in a normal three- dimensional manner, which is refuted by his constant use of within, around, before.
18. In other words, it does not make any difference as to how one observed the throne; if these creatures each had four faces, one would be able to see more than one face. 

19. Just as the colors that radiated from God and the throne are designed to portray specific aspects of God’s plan that focuses on His Son, so these living creatures are designed to portray specific aspects of His nature as well.

20. The reality is that our Celebrity is much too complex to be reduced to simple earthly explanations of His plan, person, character, and work.

21. While it is not stated about the first and second creatures, the third creature that had a face like that of a man indicates that the similarity is to be understood to extend only to the face.

22. While we read these things literally, and the literal meaning conveys certain concepts, it is important to recognize that the infinite God is providing revelation to finite creatures that lack true capacity or ability to grasp His essence and character.

23. Therefore, He provides this through pictures, employing colors to express certain truths and things with which we are readily familiar to convey doctrine with respect to His character.

24. These four living creatures are constantly before the throne as a means of revealing certain aspects of the invisible God so His visible creatures can comprehend and understand Him.

25. All four creatures as described using the same comparative adjective o]moioj (homoios), which means something as the same nature or kind, something that resembles something else.

26. His is not saying that these four creatures had the head of a lion, a calf, a man, and an eagle; he is making a comparison between these created beings that express the reality of God and earthly creatures with which we are familiar.

27. The lion is readily recognized in almost all cultures as the king of the beasts, and this figure is used to denote that God and His Son are royalty of the highest degree, emphasizing God’s sovereignty.

28. This is emphasized very strongly in the book of Matthew, whose argument in that gospel is that Jesus is the Lion of the tribe of Judah, the expected King of the Jews.

29. This is one reason that Matthew traces the genealogy of Christ back to King David, demonstrating that He has the legal right to the throne of Israel, and that He is the promised King that will fulfill the particulars of the Davidic Covenant.  Matt. 1:1; IISam. 7:16

30. The second living creature resembled a calf, which is the chief of the animals that man has domesticated for his personal use.

31. This word is used only 6 times in the New Testament, and all are in a context of sacrifice.  Lk. 15:23,27,30; Heb. 9:12,19

32. This representation is designed to convey the spiritual truth that God is a servant to mankind in every way, and this is seen most clearly in His Son.  Isa. 42:1, 52:13, 53:11

33. The entire incarnation was a reflection of the nature of God’s Son, as He emptied Himself, taking the form of a bondservant.  Phil. 2:6-7

34. He manifested this nature of a true servant during the course of His life, doing anything and everything He could for the benefit of those around Him.  Mk. 10:45

35. He demonstrated the highest form of service for humanity when He offered up His own life as a ransom for many.  ITim. 2:6

36. This nature of the love that God and His Son have for humanity is very clearly seen in the New Testament by the repeated use of the verb di,dwmi (didomi—give).  Jn. 3:16, 4:10, 6:32; Rom. 8:32

37. This is the emphasis of the Gospel of Mark, which provides no genealogy or personal information about Him since that would not be fitting to delineate the history of a slave.

38. The third living creature is described as having a face like that of a man, which is designed to put people on notice that God’s plan will ultimately be accomplished via true humanity.  Ps 8:4ff

39. This was clearly one of Jesus Christ’s favorite designations for Himself as evidenced by the fact that it is used some 84 times in the gospel accounts.

40. This aspect of His character emphasizes the reality that God would become flesh and take all the limitations of humanity upon Himself in order to redeem the fallen race.  Heb. 2:14-18

41. This presents a picture of God incarnate, the visible Savior of the world whose true humanity is emphasized in the gospel of Luke; Dr. Luke traces Jesus’ genealogy back to the original man Adam.  Lk. 3:23ff

42. The fourth and final living creature is said to resemble a flying eagle, which is known for its freedom (Obad. 1:4), keen sight (omniscience), quick action (Jere. 48:40), protectiveness (Deut. 32:11), and whose coming is often a biblical figure for judgment.  Deut. 28:49; Job 9:26

43. This serves as an extremely fitting figure to represent the One on the throne as Eternal God and that His Son shares equally in His deity.

44. The emphasis of the Gospel of John is that Jesus Christ was very God of very God and that His Person is represented by qualities similar to those of the eagle.

a. That He is deity.  Jn.1:1-4,10

b. That He possessed omniscience.  Jn. 2:24, 4:18, 5:42, 6:64, 13:1

c. That He was capable of quick and incisive judgments.  Jn. 1:47, 2:4, 4:48

d. That He was very protective of His own.  Jn. 13:1, 17:12, 18:9

e. That His First Advent was a judgment on negative volition.  Jn. 3:18-21

f. That His Second Advent will also be for the purpose of judgment. Ps. 96:13; Acts 17:21

45. The four living creatures then form a visible composite that is designed to give us a visual representation of the invisible qualities possessed by both the Father and the Son.

46. It should be noted here that this is the heavenly representation of what was prefigured in the tabernacle and the tribes that were placed around it.

a. The tabernacle represented the dwelling place of God.

b. It was surrounded on all sides by the 12 tribes of Israel: Judah being center to the east, with Dan being center and to the north, Rueben being center to the south, and Ephraim being center to the west.  Num. 2:3,10,18,25

c. The standard of Judah was the lion, the standard of Dan was an eagle, Rueben was the tribe of the firstborn and was symbolized by a man’s face, and Ephraim's standard was that of a calf. 

47. The fact that they have six wings is designed to connote the concept of speedy travel and symbolizes the omnipresence of God, an invisible quality that appears to be related to moving from place to place.

48. While it sounds on the surface that these four creatures are engaged in their worship without ceasing, such is not the case.

49. The phrase day and night is to be classified as a genitive of time, which has the nuance of within which, or during which.

50. A very similar construction is used in IThessalonians 2:9, with these two genitives being followed by a participle and the stress is not on duration, but on the time in which Paul worked.

51. The same thing is true here; the emphasis is that at any time in the day or night they may engage in this activity.

52. Most interpreters have recognized the Trinitarian aspect of their praise, ascribing to each member of the Godhead that quality of holiness. 

53. Again, the Greek term a]gioj (hagios—holy) focuses on that which is set apart, that which is consecrated, that which is separate from defilement or sin.

54. God will not compromise; and these four creatures are constantly speaking of His total separation from that which does not conform to His righteousness.

55. In our passage, God is called the Lord God, the Almighty, which is equivalent to the Hebrew phrase the Lord of the armies/hosts that is used in Isaiah 6:3.

56. In fact, the LXX often translates Elohiym of the armies by the same Greek term that is used in Revelation 4:8, and both emphasize the attribute of omnipotence.  pantokra,twr (pantokrator—almighty).

57. The four living creatures close their doxology (a statement that is designed to express praise to God) with the same expression that we saw in Revelation 1:4, with a slight variation in word order.

a. Who was expresses His continuous existence in eternity past.

b. Who is emphasizes His continual existence at the present moment.

c. Who is to come expresses His arrival to establish His kingdom on planet earth and beyond.

58. Therefore, what we have to this point in the chapter 4 is a vision of God’s throne of judgment, rumbling like a volcano about to explode, ready to unleash the just and righteous retribution on those that have rejected His plan.

59. The visuals that John has seen are to be taken as literal representations of what he observed, but designed to provide a greater revelation of Him who sits on the throne.
a. The jasper—His glory

b. The sardius—His sacrifice

c. The emerald—His resurrection life

d. The rainbow—His faithfulness to His promises/covenants

e. The throne—His sovereignty

f. The elders—The glorified church, sharing in His reign

g. The seven lamps—The person of the Holy Spirit

h. The sea of glass—A tribute to the Word of God with respect to rebound and Ph2 sanctification

i. The first living creature—His sovereignty, Christ is King

j. The second creature—His service or work on behalf of mankind, Christ was a servant

k. The third creature—His true humanity and all that means, Christ was fully human

l. The fourth creature—His absolute equality with the Father, Christ was God

m. The eyes of the creatures—His omniscience

n. The wings of the creatures—His omnipresence

o. The ascription of holiness—His complete doctrine of separation

p. The Almighty—His omnipotence

4:9 And whenever the living creatures give glory and honor and thanks to Him who sits on the throne, to Him who lives forever and ever,  {kai, (cc)--o[tan (cs) a temporal conjunction, used only here with the future indicative, the indicative voice is designed to show repeated action--to. zw/|on (n-nn-p)--di,dwmi (vifa--3p)--do,xa (n-af-s)--kai, (cc)--timh, (n-af-s)—kai, (cc)--euvcaristi,a (n-af-s)--o` (ddms+) ka,qhmai (vppndm-s) sitting, here used as a mark of distinction--evpi, (pd)--o` qro,noj (n-dm-s)--o` (ddms+) za,w (vppadm-s)—eivj (pa)--o` aivw,n (n-am-p)--o` aivw,n (n-gm-p)}
4:10 the twenty-four elders will fall down before Him who sits on the throne, and will worship Him who lives forever and ever, and will cast their crowns before the throne, saying,  {o` presbu,teroj (ap-nm-p)--ei;kosi (a-cnm-p)--te,ssarej (a-cnm-p)--pi,ptw (vifd--3p)--evnw,pion (pg) o` (dgms+) ka,qhmai (vppngm-s)--evpi, (pg)--o` qro,noj (n-gm-s)--kai, (cc)--proskune,w (vifa--3p) lit to bow to the ground and touch the forehead as a sign of worship--o` (ddms+) za,w (vppadm-s)—eivj (pa)--o` aivw,n (n-am-p)--o` aivw,n (n-gm-p)--kai, (cc)--ba,llw (vifa--3p)--o` ste,fanoj (n-am-p)--auvto,j (npgm3p)--evnw,pion (pg)--o` qro,noj (n-gm-s)--le,gw (vppanm-p)}
4:11 "Our Lord and God is worthy to receive glory and honor and power; for You did create all things, and because of Your will they existed, and were created."  {a;xioj (a--nm-s) worthy of, entitled to—eivmi, (vipa--2s)--o` ku,rioj (n-vm-s) vocative--kai, (cc)--o` qeo,j (n-vm-s)--evgw, (npg-1p)--lamba,nw (vnaa) exepegetic—h` do,xa (n-af-s)--kai, (cc)--h` timh, (n-af-s)--kai, (cc)--h` du,namij (n-af-s)--o[ti (cs) causal--su, (npn-2s) You Yourself, emphatic--kti,zw (viaa--2s) to create, to bring about, used in LXX for bara’--to. pa/j (ap-an-p) the all things, everything--kai, (cc)--dia, (pa)--to. qe,lhma (n-an-s) dia with the accusative means because of, on account of your directive will--su, (npg-2s)--eivmi, (viia--3p) imperfect, they were existing--kai, (cc)--kti,zw (viap--3p) passive, were created}
Exposition vs. 9-11

1. Verse 9 is introduced by an indefinite temporal clause, and should be translated whenever the living creatures give glory…
2. This is the only time in the New Testament when the subordinate conjunction o]tan (hotan—whenever) is used with a future indicative.

3. It is normally used with the aorist subjunctive, but that construction emphasizes a probable action; this action is not probable, it is certain to occur.

4. This grammatical form is also designed to convey the nuance of repetition rather than unbroken, continual action.

5. This construction does not mean, as some interpreters have wrongly stated, that this action will only occur one time

6. This makes explicit that they are not constantly praising God’s holiness, as we stated in the previous exposition; they simply engage in this action day or night and apparently according to their own choice.

7. If they were simply creatures that did this apart from volition, they would be nothing more than robots engaging in mindless, programmed activity.

8. It should be understood that all angels function according to choices they make of their own free will, and are not coerced in any fashion.

9. Again, the fact that there are four of them is designed to express the relationship between the earth, the creation populated with men, and God.

10. When these four living creatures make their statement about the holiness of God, it is referred to in verse 9 as giving glory and honor and thanks to Him who sits on the throne.
11. The first term do,xa (doxa—glory) is used in a number of ways in the Word of God, but here it has the nuance of a good opinion concerning someone and the actions that result from that estimation.

12. The glory of God refers to the sum total of His attributes, the qualities that He possesses that make Him superior to all created things.

13. When the creatures He created by grace recognize the exalted nature of His person and give verbal expression to any of His attributes, God is glorified.

14. When the four living creatures articulate the truth that God is exalted and separate from all that is less than Himself, this magnifies Him in the sight of those that hear.

15. When they reflect on the eternality of His person, it is designed to remind all that read this that God’s judgments are just, are based on His knowledge of human history, and His being privy to every detail related to angels and mankind.

16. The second verb honor relates to the value that one assigns to a thing, or the worth that one ascribes to a person.

17. God receives honor from those that recognize His exalted person and acknowledges the qualities that He possesses.

18. The last term thanks is a compound of eu (eu—good) and carij (charis—grace, charm), which denotes that we exercise good grace by offering thanks to Him who sits on the throne.

19. The final two clauses are designed to emphasize that God is the Sovereign, Eternally ruling King of the universe and is worthy of our total allegiance.

20. Giving Him glory and honor and thanks should occupy a large part of our prayer life and is one way that we demonstrate our occupation with God and His plan.

21. Too often, we are focused on the trivialities of life, the things that don’t go our way, the tests we face, the undeserved suffering, and many other things that distract us from thinking about the glories of Him who sits on the throne.

22. These four living creatures demonstrate a single-minded devotion and loyalty to God that ought to cause us to focus more on Him and less on ourselves.

23. Every time that the four living creatures begin their praise of God, the 24 elders will fall down before Him who sits on the throne.
24. While the future form of the verb pi,ptw (pipto—fall) is deponent, the middle force (performing and receiving the action) of it is evident as the elders willing prostrate themselves before God.

25. Again, throughout these three verses, the future indicative is consistently used to show the absolute certainty of this all coming to pass.

26. The action of falling down before the throne is designed to convey the overt activity of worship by prostrating oneself and placing the face to the ground.

27. This is certainly designed to convey the absolute humility that Church Age believers will have when they are in the presence of God, who not only created them, but also redeemed them.

28. Again, the subject of God’s eternality is mentioned as the 24 elders cast their crowns before the throne, acknowledging Him as the supreme ruler.

29. This activity is designed to teach that those who complete their course and gain the ultimate Ph3 prize and authority in that realm will willingly return their glory back to the One that is deserving of all praise.

30. Obviously, not all Church Age believers will be able to participate in this ceremony since some will not have the special blessings of Heaven and will not receive their crowns.  Col. 2:18; Rev. 2:10, 3:11

31. As the 24 elders representatively cast their crowns at the foot of the throne on behalf all that received the crown, they verbally express their appreciation to the One that makes all things possible.

32. They speak of our Lord and our God as being worthy to receive all the glory, honor, and power that comes to Him as the sovereign creator of all things.

33. This is designed to express the reality that as the designer of all things, visible and invisible, God has the right to rule over the creation for which He is responsible.

34. In fact, the Greek term ku,rioj (kurios—lord) emphasizes one that has the legal right, power, and authority over his own property.

35. These 24 elders willingly acknowledge the fact that they are God’s property, they belong to Him by virtue of the redeeming work of His Son.  Eph. 1:7; Tit. 2:14

36. They describe their Lord and God with the Greek adjective a;xioj (axios), which means that which is comparable, equivalent, or worthy.

37. What He is worthy to receive is described by the exegetical infinitive lamba,nw (lambano-receive).

38. The two terms honor and glory both have the definite article and quite naturally refer to the honor and glory that was given by the four living creatures in verse 9.

39. The last term in verse 9 thanks is now replaced with the Greek term du,namij (dunamis), which means focuses on the ability or capability to do something.

40. The ancient Greeks tended to think of this term as an absolute cosmic principle, with the only thing behind it being the mind.

41. While some of the Greek philosophers taught that the world is to be explained in terms of force, the Stoics actually equate God with this invisible, self-moving force that moves the world.

42. While their definitions led to a pantheistic force, it is clear here in Revelation that we are not dealing with some impersonal force, but an omnipotent, personal God

43. The Old Testament understanding of God did not so much focus on the power He possessed, but the will that this power must execute and serve.

44. That is quite evident in our verse as the power ascribed to God is viewed as that which executed the Divine will, as seen in the phrase because of Your will.
45. God’s power in original creation is emphasized by the causal clause that follows about the fact that God created all things.
46. The creation view is original creation, in which God called into being things that did not exist, beginning with the angels.  Rom. 4:17; Heb. 11:3

47. The order of original creation is as follows:

a. Angels.  Job 38:4-7

b. Universe.  Job 38:4-7

c. Man.  Gen. 1:27

48. The Greek is emphatic when it employs the pronoun su (su—you), and should be translated You Yourself created the all things.
49. This is all in contrast to the god of Aristotle, who was merely a docile machine that cannot choose to act or react, could not and cannot choose to become Creator, and truly lacks the power, understanding, awareness, and freedom to do what is ascribed to Him here. 

50. It is also in contrast with the modern evolutionary cosmogonists (those that occupy themselves with explaining how the cosmos came to be), who maintain that the universe evolved itself out of nothing, which contradicts the law of cause-and-effect, the principle of conservation of mass/energy, the law of increasing entropy, and the very nature of reason itself.

51. This concept is referred to as creating ex nihilo (out of nothing), and emphasizes a pre-existent Creator with an intelligent plan and design.

52. This is emphasized by the prepositional phrase because of Your will, which denotes God’s purpose, desire, or intention.

53. Everything that exists or has ever existed owes its very existence to the purpose of God, whose Son was the actual agent of all creation.  Col. 1:16-20

54. The final phrase has generated some difficulty since many interpreters view the order of the expression they were and they were created as being backwards both logically and chronologically.

55. If one simply understands that the elders are not referring to their existence first as much as to their plan or design, which is followed by their actual creation, the difficulty disappears.

56. In other words, the plan for the physical creation that began with the angels was part of God’s eternal purpose, and was executed by God the Son at the appropriate time.

57. The physical creation is a tribute and witness to the Divine essence as it manifests God’s existence and declares His glory.  Ps. 19:1-4; Rom. 1:20

58. While God has patiently endured a creation that is in revolt against His will and purpose, He is about to use His mighty ability to subject the all things to Himself; that will begin with the events that occur in chapter 5.
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